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“having shut thy door, pray to thy Father who is in secret”, Mat. 6:5–6 
“while the Secret Prayer is being performed” (St. Gregory of Nyssa, 4th c.) 

 “the first [Prayer] silently/secretly”, 19th Canon, The Council of Laodicea (364 A.D.) 

 

A characteristic feature of the Orthodox is their adherence to Tradition. The observance 
of Holy Tradition is an Apostolic command: “Stand fast, and hold the traditions” (2 Thess. 
2:15). “Let all things be done decently and in order” (1 Cor. 14:40). In ministry within the 
Orthodox Church, each person does not simply act according to his own will; otherwise, in 
practice, he adopts a Protestant mentality. The Church is “following the Holy Fathers,” not 
following the personal opinions of each individual. 

Why must the Tradition of the Church be observed? Holy Tradition is the secure path of 
the Church, the path of the Holy Fathers, the secure path of divine worship, prayer, 
repentance, purification, illumination, and deification. 

As we saw in a previous article, the Tradition of the Divine Liturgy is as follows: the 
Deacon proclaims aloud (eis epēkoon) the common Prayers by way of exhortation, 
addressing the Priest and the faithful; they, in response, pray secretly (inwardly, mentally) 
and individually—the Priest with his own Prayers, and the faithful with the silent Kyrie 
eleison (“Lord, have mercy”) or with their own prayers. The Chanter responds aloud as the 
“guide” of the faithful in their prayerful responses to the Deacon’s common Prayer. 

By the grace of God, all these prayers together ascend to God, not as separate 
prayers, but as one common and powerful Prayer, as one common force. This means 
that even the smallest prayer of a spiritually negligent member of the faithful in church 
acquires greater boldness before God than when he prays alone at home—though home 
prayer must by no means be neglected—because he participates in the common Prayer of the 
Church. 

Let us not neglect prayer at home. Prayer at home strengthens our prayer in church, 
and prayer in church, in turn, strengthens our prayer at home. When repentance, forgiveness, 
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guilelessness, love, and humility are also present, then our prayer acquires even greater 
power—always by the grace of God. 

According to Ioannis Fountoulis, during his lifetime, the overwhelmingly predominant 
Tradition was the ancient Tradition of the Prayers being recited secretly, silently, inwardly 
(not the modern innovation of their audible recitation):1 

 

a) “A tradition extending over many centuries has, however, been formed concerning the 
secret reading of the Prayers, and this today is the generally prevailing order throughout the 
entire Orthodox Church.”  

b) “Quite early there prevailed the practice that the prayers of the Divine Liturgy be said 
secretly (μυστικῶς). Usually the priest said them at the time when the deacon was saying the 
synapte, in any case before the ekphonesis.” 

c) “Secretly, as is well known, all the Prayers of the Divine Liturgy are said today, except 
for the Prayer Behind the Ambo [at the end].” 

d) “Secretly are said the Prayers which are addressed to God.” [Yet all Prayers are addressed 
to God (!), not to men, but for men, for the world, etc.]. 

 

The audible recitation of the Prayers in the Divine Liturgy was promoted in Greece 
mainly during approximately the last eighty years, and with particular intensity, publicity, 
and widespread diffusion after the repose of the late Archbishop Seraphim of Athens 
(+1998), by theologians, liturgists, and clergy (including Bishops) who were influenced by 
the preparatory developments leading up to the Second Vatican Council (1962–1965),2 and 

 
1 Ioannis M. Fountoulis, Answers to Liturgical Questions, vol. V (2003), nos. 551–553, p. 201; vol. II 

(1994), no. 235, p. 229; vol. V (2003), nos. 551–553, p. 192; vol. V (2003), no. 558, p. 222. 
2 The Second Vatican Council took place between 1962 and 1965. It was, however, based upon the 

corresponding publications and movements of liturgists that had developed over many years beforehand 
within the Western-inspired so-called liturgical renewal. It was upon these publications of Western liturgists 
that Trembelas relied—and by which he was influenced—when he wrote, on p. 61 of his book The Roman 
Liturgical Movement and the Practice of the East (Athens, 1949): 

“For the immediate and active participation of the people in the celebration of the Mysteries, and 
especially of the Divine Eucharist, and for the restoration of the unity (sic) between the altar and the people, 
the Roman Catholic liturgical movement advocated, as we have said, that the celebrant should turn toward 
the congregation during the Anaphora and should read the prayers of the Divine Liturgy in a voice audible 
to the people.” 
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who in turn influenced numerous clergy and laypeople, who then influenced many others, 
down to the present day. 

Unfortunately, in our time, many people, at every opportunity, whether appropriate 
or inappropriate, advocate the innovative practice of Priests reciting their Prayers aloud 
during the Divine Liturgy. 

 

They say: The Priest should pray aloud, so that the faithful may hear him. 

 

In previous articles, we have addressed this question with numerous references to Holy 
Tradition, the manuscripts, the Saints, and the Holy Councils. Here, we shall attempt to 
respond more briefly, primarily from an empirical point of view. 

 

A. Response from the Perspective of Holy Tradition: 

There is no evidence in the Holy Tradition of the Church, with regard to the Divine 
Liturgy, that the Priest recited the Prayers audibly for the congregation to hear. On the 
contrary, their secret recitation is attested, either explicitly or implicitly.3 Indeed, even the 

 

The Second Vatican Council was cautious and highly diplomatic on the question of the Prayers—in 
order to avoid reactions from its own “traditionalists”—and simply condensed all the innovations that 
had appeared in the West up to that time into the diplomatic expression “active participation” of 
the people, leaving its “interpretation” to a later stage. Those who came afterwards “interpreted” “active 
participation” in the same manner as those who had interpreted it before the Second Vatican Council (cf. 
Trembelas), namely, as requiring the Prayers to be recited aloud. The same term and the same interpretation 
are also given by our own contemporary so-called liturgical reformers. 

More precisely, the Second Vatican Council states verbatim in Sacrosanctum Concilium (4 December 
1963), under the heading “II. The Promotion of Liturgical Instruction and Active Participation”: “all the 
faithful should be led to that fully conscious, and active participation in liturgical celebrations.” 

The Western-inspired liturgical mentality, and our own so-called liturgical reformers who follow it, 
understand the “active participation” of the people in the Liturgy as an auditory, intellectual, and 
theatrical participation. Hence the audible prayers; hence also the occasional anti-traditional celebration, 
even within Orthodoxy, of the Divine Liturgy, Memorial services, Holy Unction, the Blessing of Waters, 
and other services facing westward—that is, with the Priest turned not eastward in prayer, but toward the 
people; hence also the practice of “everyone together,” and so forth. 

Orthodox “active participation,” however, is pre-eminently “participation in prayer.” And 
prayer is secret, according to the word of the Lord (Matt. 6:5–6). 

3 Pan. Papadimitriou, While the Deacon Recites the Prayer, the Priest Prays the Prayer, 30 October 2022. 

http://analogion.gr/typikon/liturgy-articles/303-diakonos-euxh-leitourgia
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Hieratikon published by the Apostoliki Diakonia prior to 2002/2004 explicitly prescribed 
that the Priestly Prayers of the Divine Liturgy be recited secretly. 

The Holy Synod of the Church of Greece, moreover, issued not one but three (3) Synodal 
Encyclicals addressed to those innovators who persisted in disobedience: Prot. No. 499 / 16 
February 1951, Prot. No. 1353 / 9 June 1956, and Prot. No. 1137 / 13 March 1974—to 
ears unwilling either to hear or to understand.4  

The faithful heard the common Prayers proclaimed by the Deacon, just as the Priests 
heard them; and, in response, both the Priests and the people5 prayed secretly, inwardly. 
Only the Chanter responded aloud, serving, as it were, as a “guide” for the faithful in their 
prayerful responses to the Deacon’s Prayer. 

Of the Priestly Prayers, the faithful heard only the “later” Prayer behind the Ambo at 
the conclusion of the Liturgy. 6 This is also why it was recited aloud in the middle of the 
church—so that the faithful could hear it, in an age before microphones and loudspeakers—
with the Priest always facing east, standing before the ambo, which at that time was located 
in the centre of the church (or “behind the ambo,” opisthambonos, if the ambo is viewed 
from the direction of the sanctuary). 

Likewise, the Priests do not hear the secret prayers of the faithful, nor those of the monks 
in monasteries; nor does any Orthodox Christian pray in church audibly for the person 
standing beside him to hear. For this reason, when the Deacon addresses the assembly, he 
does not say: “In peace, pray to the Lord, Father! And you, faithful people, listen to the 
Father as he prays aloud!” Neither does he say: “In peace, you faithful, pray to the Lord!” 

 
4 The fact that repeated and stringent Synodal interventions were deemed necessary indicates that the 

innovative practice was not an isolated or accidental phenomenon, but rather a persistent and organized 
liturgical deviation. 

5 “And let all the faithful pray for them secretly (in their minds, inwardly), saying: Lord, have mercy” 
[PG 1, 1076–1077]. The Holy Apostles: “while all the people stand and pray quietly” [PG 1, 737]. St 
Clement: “Let us therefore, having gathered together in concord in one place, cry out earnestly to Him in 
our conscience, as though from one mouth, that we may become partakers of His great and glorious 
promises” [PG 1, 277]. For further discussion, see our article on Canon XIX of the Council of Laodicea, 
especially notes 11 and 15, concerning prayer kata dianoian (“in the mind”, secretly). 

6 This Prayer was added to the Liturgy on account of certain inquisitive persons who active contended 
against not knowing what was taking place [St Germanos, Archbishop of Constantinople (640–740), PG 
98, 452C], a type of persons that has never entirely disappeared from the life of the Church throughout the 
centuries. See also Presbyter G. Diamantopoulos, The Theological Basis for the Concealment of What Is 
Performed in the Sanctuary according to St Niketas Stethatos, paper presented at the conference of the Estia 
of Patristic Studies, In the Aftermath of Liturgical Renewal: Disturbances in Divine Worship, 11 June 2023. 

http://analogion.gr/typikon/liturgy-articles/295-laodikeia-19-euxes
https://analogion.gr/typikon/liturgy-articles/313-nicetas-stethatos-iero
https://analogion.gr/typikon/liturgy-articles/313-nicetas-stethatos-iero
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What, then, does he proclaim? He proclaims: “In peace, let us pray to the Lord!” 

To whom does the Deacon address the words “let us pray”? Naturally, to the Priest and 
to the faithful people. 7, 8, 9 

 

B. Response from the Perspective of the Faithful (and of Monastics in 
Monasteries) 

 

The innovators argue that the faithful—and, by extension, the monks in monasteries—
should hear the secret Prayers of the Priest. 

Even if we set aside the innovative character of this position, they do not explain what, 
precisely, the faithful (and the monks) are expected to do while the Priest is reading 
the secret Priestly Prayer aloud. Are they to listen actively (that is, to reflect upon it 
intellectually—or how exactly is “actively” to be defined?), passively, or to follow the Priestly 
Prayers by reading them from the latest modernist editions of the “Hieratikon for the 
Faithful”? If their attention wanders for a moment, and they fail to hear or read one, two, or 
ten sentences of the Priest’s Prayer—or even the entire Prayer—what then becomes of their 
“participation”? 

Can the faithful truly pray while listening to the secret Prayers of the Priest, or 
are the faithful transformed into reflective listeners, then perhaps merely hearers, and 
eventually into indifferent spectators? 10 

Prayer is not the hearing, comprehension, or interpretation of Prayers, nor is it a 
form of theatrical observation. The liturgical Holy Tradition of the Church does not 
require the faithful to be present as hearers or interpreters of the Priestly Prayers, nor as 

 
7 Pan. Papadimitriou, “Let Us Pray to the Lord”: Neither “Pray Thou, Father” nor “Pray Ye, Faithful” 

(Secret Prayers), [PDF], translated from the 3rd Greek edition, 15/5/2026. 
8 St John Chrysostom: “For the expression ‘Let us pray’ is addressed not only to the Priests, but also to 

those who constitute the [faithful] people” [PG 61, 399]. 
9 “The expression ‘let us pray,’ just like ‘let us stand aright,’ which we hear in the Church, is addressed 

not only to the Priests, but also to the congregation, the people,” Panagiotis G. Stamou, John Chrysostom: 
Prayer — The All-Powerful Weapon of the Faithful, Athens 1988, p. 34. 

10 An anonymous Priest wrote in a comment on a post on the Anastasios blog: “Whether the [aloud secret 
Priestly] Prayers help toward an understanding of worship and the participation of the people is clearly 
shown by the manner in which Christians participate in the Mysteries of Baptism and Marriage, and in 
funerals, where they hear everything proclaimed aloud. No compunction, no sense of the sacred space.” 
(accessed 27 May 2026). 

https://analogion.gr/letuspraytothelord
https://analogion.gr/letuspraytothelord
https://www.academia.edu/167206134/
https://anastasiosk.blogspot.com/
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spectators of the Priests, but rather to participate prayerfully in the common Prayer of the 
Church. What is required is that the whole Church pray together, heeding and responding 
to the common Prayers proclaimed by the Deacon, while each person prays secretly and 
inwardly (“the Prayers of the multitude” and “the Prayers of the Priests,” as St John 
Chrysostom says; see also St Porphyrios). 11 

What power this common Prayer possesses! The secret Prayers of the Priest and of the 
faithful, are neither competing nor disconnected prayers, but one common ecclesial Prayer 
which, by the grace of God, ascends to God. 

When, however, the listening—the recitation—becomes continuous, theologically 
and conceptually dense, and demanding of sustained attention, it hinders the inward 
prayer of the faithful and turns the believer into a listening observer. Yet the Deacon said, 
“Let us pray to the Lord,” not “Pray, Father!” The faithful, too, must pray secretly and 
inwardly; and when the Priest prays aloud, he makes that inward prayer more difficult, 
whether knowingly or unknowingly—especially when microphones are used. 

It is for this reason that the great practitioner of prayer, the dispassionate and watchful 
Saint of our own times, St Joseph the Hesychast, called out to the hieromonk: “Do not 
shout, Father; say them quietly, just as it is written in the Hieratikon, that they are 
to be said secretly.” 12, 13  

The same difficulty caused by a Priest praying aloud affects not only the faithful, but also 
concelebrating Presbyters who wish to pray together. In earlier practice, the Tradition of 
Priestly Concelebration was that each Priest (and each Bishop) would recite the secret 
Priestly Prayers privately, 14 just as each member of the faithful (and each monastic) prays 
privately, in accordance with the commandment of the Lord: “shut thy door and pray to 
thy Father.” 

Yet, although all pray individually within the Church—Priests and faithful alike—
responding to the common Prayers proclaimed by the Deacon, nevertheless one Prayer, 
one spiritual force, ascends to God (ftn. 11)!  

 
11 See Sections §B and §C of the article: Let Us Pray to the Lord: Neither “Pray, Father” nor “You, the 

Faithful, Pray”, 3rd ed., 15 May 2026. 
12 Elder Ephraim of Philotheou, My Elder Joseph the Hesychast and Cave-Dweller (1897–1959), 

Monastery of St Anthony, Arizona, USA, 9th ed., 2019, p. 160. 
13 Pan. Papadimitriou, Contemporary (Saintly) Elders and the Secret Prayers, 8 February 2022; 

Orthodoxos Typos, 13–27 January 2023, nos. 2431–2433. 
14 Pan. Papadimitriou, Priestly Concelebration — A Comparison of Rubrics, Hieratika, and Commentary, 

21 December 2022. 

https://analogion.gr/letuspraytothelord
https://analogion.gr/letuspraytothelord
http://analogion.gr/typikon/liturgy-articles/283-gerontes-leitourgia-mystikes-euxes
https://analogion.gr/sylleitourgon
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“Let the whole body of the Church, with one accord, offer up the supplication with one 
voice, the Priests being present and presenting the prayers of the common multitude,” 
Chrysostom [PG 56, 182]; cf. [PG 48, 725]. That is: “the supplication is offered by the 
multitude of the faithful, by the body of the Church, with one soul, in the presence of the 
Priests, who offer to God the prayers of the congregation.” 15 This also explains the 
plural forms found in the Priestly Prayers, which the innovators misinterpret. The plural 
signifies that the Priest also presents the prayers of the faithful; it does not signify that the 
secret Priestly Prayers must be made audible to the faithful.16 

Even if the faithful person wishes, or attempts, to pray while listening to the 
Priest’s secret Prayer (where it is recited aloud), his mind is drawn away from his own 
prayer in order to follow and understand what he is hearing, insofar as he is able to do so and 
insofar as his theological and spiritual formation permits. Even if the faithful person holds 
before him the text of the secret Priestly Prayer, or reads it in a Modern Greek translation, 17  
he may still fall into the same—and even greater—distractions: he tries to read, to listen, not 
to lose his place, to study, to reflect, to comprehend intellectually the theological meanings, 
to notice any possible errors on the part of the Priest or in the text itself, or to assess whether 
the Priest is reading correctly and conveying the meaning properly, while at the same time 
attempting to … pray. If he is also reading from a mobile phone, the situation is even worse. 
This, however, is not Prayer, but at best auditory or intellectual following. 

In substance, the innovators bind heavy burdens and lay them on men’s shoulders.  

 

What is Prayer? “Prayer is the ascent of the mind to God, or the asking of fitting 
things from God,” St John of Damascus [PG 94, 1089C–D, ch. 64]. 18 In the Divine 

 
15 Panagiotis G. Stamou, John Chrysostom: Prayer — The All-Powerful Weapon of the Faithful, Athens, 

1988, p. 31. 
16 In other words, according to the innovators’ interpretation, if the faithful pray, “Lord Jesus Christ, 

have mercy on the Priest,” or “Lord Jesus Christ, have mercy on us,” must these prayers also be made 
audible to the Priest and to the faithful standing nearby simply because they are expressed in the plural? Or, 
in the absence of a microphone for the faithful, should they approach the Priest and whisper into his ear that 
they are now praying for him? 

17 The question of rendering the texts into Modern Greek is a separate matter. Even the [Greek] New 
Testament [in Greece] has not been translated in a single universally accepted form, and there are numerous 
Modern Greek versions of it—one by Zoe, another by Soter, another by Stavros, another by the Apostoliki 
Diakonia, and so forth. If one turns to published global English translations and paraphrases—now 
approaching some 900 in number—there is, even in English, still no single official Orthodox translation. 

18 See also: “Prayer is the ascent of the mind to God” (Evagrius/Nilus), [PG 79, 1173, ch. 35]. 
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Liturgy, such asking consists in the personal prayerful response directed to God in response 
to the common Prayer proclaimed by the Deacon (or in each person’s own private 
petitions); it does not consist in listening to the Priest’s Prayer. Likewise, the “ascent of the 
mind to God” 19 is the mind’s speaking to God, for “Prayer is the mind’s speaking to 
God” (Evagrius/Nilus) [PG 79, 1168C, ch. 3]. There is, of course, also an ascent of the mind 
to God without verbal speaking. 20  

If, when speaking to a Prime Minister, a ruler, or someone whom we hold in high esteem, 
we naturally adopt an appropriate disposition, how much more should this be so in our 
speaking—our prayer—to God. 

 

Metropolitan Athanasios of Limassol says: “In essence, the Saints do not think; they 
pray.21 That is, discursive thought is set aside, and prayer remains—prayer which is a 
question addressed to God and an answer received from God. Such are perfect humans 
beings, those who are in Christ.”22 

The faithful person—and especially, as is often the case, the young person—does himself 
a disservice when he uses a modernist “Hieratikon for the faithful” during the Divine Liturgy. 
He remains present throughout the service, yet in practice, because of the distractions 
involved, it becomes difficult for him to pray truly. 

By the grace of God, you will understand the Divine Liturgy more deeply and 
more correctly by participating in it through your secret prayer than by reading 
about it—although reading is, of course, also very beneficial, provided that the book 
contains no errors, but this should be done outside the service and outside the church. 
“Prayer enlightens the human person. If a person prays, then he will receive 
assurance from God.” 23 It is also necessary, however, to cultivate virtue, so that prayer may 
have power [PG 61, 398]. 

 
19 “For the mind is the eye and the purest part of the soul” [PG 95, 144B]. “for just as the eye is 

to the body, so the mind is to the soul”, [PG 94, 924B]. 
20 Metropolitan Hierotheos of Nafpaktos and Agios Vlasios, Empirical Dogmatics of the Orthodox 

Catholic Church, according to the Oral Teachings of Fr John Romanides, vol. I, 2nd ed., 2011, Holy 
Monastery of the Nativity of the Theotokos, p. 109. 

21 “Pray without ceasing. In everything give thanks: for this is the will of God in Christ Jesus concerning 
you” (1 Thess. 5:17–18). Pray without ceasing, especially during the Church services.  

22 Homily on Prayer, 52:38 (First Series—lectures at the University of Cyprus, Nicosia). 
23 Homily on Prayer, 52:29 (First Series—lectures at the University of Cyprus, Nicosia). 

https://pantocrator.gr/omilitis/lemesou-athanasios/
https://pantocrator.gr/omilitis/lemesou-athanasios/
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Of course, the Priestly exclamations, blessings, the exhortations that properly belong to 
the Tradition of the Church—not the modernist “all together”—the readings, the troparia, 
and so forth, which the Church’s Tradition has wisely incorporated into the order of the 
Divine Liturgy, and which serve as doxology and catechesis while at the same time, by the 
grace of God, spiritually strengthening the faithful for more attentive prayer, these are 
traditionally proclaimed aloud, not secretly. 

 

C. Response from the Perspective of the Priests 

The Priest’s audible prayer during the Divine Liturgy is not only contrary to Tradition, 24  
and contrary to the canonical order,25 nor does it merely distract the praying faithful from 
their secret (inward) prayer; it also distracts the Priest himself. The “[audible] recitation 
of the Prayers for the congregation to hear requires rhetorical projection, modulation of the 
voice, and often a pompous style and other ‘dramatic’ abilities—elements that stand in sharp 
contrast to the solemn and compunctious atmosphere required for the celebration of the 
Mysteries of the Church.” 26  

In this respect, the audible recitation of the secret Priestly Prayers may transform Prayer 
into a concern with being heard, a rhetorical performance, or a liturgical presentation. The 
Priest runs the risk of ceasing to be a praying celebrant and becoming instead a reader. 

As a praying celebrant, however, he approaches “the throne of the grace of God with 
boldness, with a true heart, in full assurance of faith, speaking to God and conversing 
alone with Him” [PG 98, 429A].27 We have already discussed Priestly Concelebration in 
§B. 

A characteristic rubric (instruction) found in the Euchologia states that the Priest prays 
while bowed,28 or, more specifically, that “the Priest, inclining himself, prays,” naturally 

 
24 Ioannis Fountoulis: “A tradition regarding the secret recitation of the Prayers has, however, been 

established for centuries, and today this is the generally prevailing order throughout the entire Orthodox 
Church.” 

25 Pan. Papadimitriou, Canon XIX of the Council of Laodicea (364) and the Recitation of the Liturgical 
Prayers, 3 April 2022. 

26 Protopresbyter Alexandros K. Karapanagopoulos, The Divine Liturgy (Introduction – Text – 
Interpretation), Athens, 1975, p. 12. 

27 Pan. Papadimitriou, The invisible of the Altar (hidden Sanctuary) …, chs. 53, 65, p. 242.  
28 In earlier times, the people too bowed deeply at the reading of the Gospel and at the “Your own of Your 

own” (Ta Sa ek ton Son). 

http://analogion.gr/typikon/liturgy-articles/295-laodikeia-19-euxes
http://analogion.gr/typikon/liturgy-articles/295-laodikeia-19-euxes
https://www.academia.edu/117951483
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in secret.29 This posture is, moreover, also depicted in iconography. This bowed posture of 
the praying Priest, as a bodily expression of restraint and reverence, is not suited to 
the public delivery of speech before an audience, but rather to secret Prayer 
addressed to God. 

This also accords with the patristic interpretation of the Divine Liturgy, and especially of 
the Holy Anaphora, according to which the Priest “alone to the Alone, he speaks 
mysteries to God, uttering them in mystery [secretly]” 30 and is “conversing alone with 
Him.” 31 

 

 
Figure 1. St Basil the Great praying during the Holy Anaphora (wikipedia).  

 
29 Pan. Papadimitriou, While the Deacon Recites the Prayer, the Priest Prays the Prayer, 30 October 2022. 
30 [PG 98, 429A]. The invisible of the Altar (hidden Sanctuary) …, chs 53, 65, p. 242. 
31 In earlier times, the curtains of the sacred Ciborium over the Holy Altar were closed, with the Priest 

praying within during the Holy Anaphora. See The invisible of the Altar (hidden Sanctuary) …, chs. 11.2, p. 
117. 

https://en.wikipedia.org/wiki/Liturgy_of_Saint_Basil
http://analogion.gr/typikon/liturgy-articles/303-diakonos-euxh-leitourgia
https://www.academia.edu/117951483
https://www.academia.edu/117951483
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Thus, the Priest who recites the secret Priestly Prayers of the Divine Liturgy aloud for the 
express purpose of making them heard by the people does an injustice first of all to 
himself; he also does an injustice to the faithful, depriving them of true Prayer and making 
them, willingly or unwillingly, hearers of his secret Prayers—something that would rightly 
be regarded as disorderly if the faithful or monastics themselves were to do the same by loudly 
voicing their own secret prayers. Most importantly, however, he does an injustice to the 
whole Church by diminishing the power of her Prayer. The weakening of the Church’s 
Prayer may be observed on the personal, ecclesiastical, social, national, and global levels. 

At the same time, the audible recitation of the Priestly Prayers of the Divine Liturgy may 
conceal a form of clericalism. Clericalism does not consist in the secret Prayer of the 
Priests—the people also pray secretly—but, on the contrary, in their deliberate, often 
affected, and contrary-to-Tradition audible prayer, when it is performed for the purpose of 
drawing the congregation’s attention to the celebrant, with the result that the faithful are 
hindered from praying truly. 

 

To God be the glory for all things. 
 

 

Other liturgical article [in English] 

Pan. Papadimitriou, “Let Us Pray to the Lord”: Neither “Pray Thou, Father” nor “Pray Ye, Faithful” 
(Secret Prayers), [PDF], translated from the 3rd Greek edition, 15/5/2026. 

 

 

Our liturgical articles [in Greek] 

(available in Ἀναλόγιον32, and in Academia33): 

 

[ΠΠ1] Παν. Παπαδημητρίου, Πῶς ἐτέλεσε ὁ Κύριος ἡμῶν Ἰησοῦς Χριστὸς τὴν «θείαν Εὐχαριστίαν» εἰς 
τὸν Μυστικὸν Δείπνον, μυστικῶς ἢ εἰς ἐπήκοον;, [PDF], [PDF], 2/12/2020. Δημοσιεύτηκε ἐπίσης 
στόν Ὀρθόδοξο Τύπο, 5/2/2021, ἀρ. φύλλου 2340, σ. 5. 

 
32 analogion.gr/typikon/liturgy-articles. 
33 independent.academia.edu/ΠΔΠ/Liturgical. 

https://analogion.gr/letuspraytothelord
https://analogion.gr/letuspraytothelord
https://www.academia.edu/167206134/
https://analogion.gr/typikon/liturgy-articles
https://independent.academia.edu/ΠΔΠ/Liturgical
http://analogion.gr/typikon/liturgy-articles/263-xristos-theia-euxaristia
http://analogion.gr/typikon/liturgy-articles/263-xristos-theia-euxaristia
https://www.academia.edu/44629297/
http://analogion.gr/articles/ecclesia/mystikos_deipnos/Xristos_MystikosDeipnos_Mystikws_H_EisEphkoon_201202.pdf
https://analogion.gr/typikon/liturgy-articles
https://independent.academia.edu/ΠΔΠ/Liturgical
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[ΠΠ2] Παν. Παπαδημητρίου, Τὰ τρία Ἀμήν (Ἀμήν, ἀμήν, ἀμήν) εἰς τὴν μυστικὴν στιγμὴν τῆς 
εὐλογήσεως τοῦ Ἁγίου Ἄρτου καὶ τοῦ Ἁγίου Ποτηρίου, [PDF], [PDF], 8/11/2020 (27/10/20). 

[ΠΠ3] Παν. Παπαδημητρίου, Διάταξις τῆς Θείας Λειτουργίας 1334, Ἁγίου Φιλοθέου, V.480 [ΔΘΛ], 
[PDF], [PDF], πρόχειρον, 23/11/2020. 

[ΠΠ4] Παν. Παπαδημητρίου, Διάταξις τῆς Πατριαρχικῆς Λειτουργίας 1386 (Ἁγία Σοφία), παρὰ τοῦ 
πρωτονοταρίου τῆς Ἁγίας Σοφίας, διακ. Δημητρίου Γεμιστοῦ, V.135 [ΔΘΛ], [PDF],  [PDF], 
πρόχειρον, 22/11/2020. 

[ΠΠ5] Παν. Παπαδημητρίου, Σύγχρονοι (Ἅγιοι) Γέροντες καὶ οἱ Μυστικὲς Εὐχές, [PDF], [PDF], 
8/2/2022. Δημοσιεύτηκε ἐπίσης στόν Ὀρθόδοξο Τύπο, 13/1/2023-27/1/2023, ἀρ. φύλλων 2431-
2433. 

[ΠΠ6] Παν. Παπαδημητρίου, Ὁ ΙΘʹ Κανὼν τῆς Συνόδου τῆς Λαοδικείας (364), καὶ ἡ ἀνάγνωσις τῶν 
Λειτουργικῶν Εὐχῶν, [PDF], [PDF], 3/4/2022. 

[ΠΠ7] Παν. Παπαδημητρίου, Ποιοῦντος τοῦ Διακόνου τὴν Εὐχήν, ὁ Ἱερεὺς ἐπεύχεται τὴν Εὐχήν, [PDF], 
[PDF], 30/10/2022. 

[ΠΠ8] Παν. Παπαδημητρίου, Εὐχή διά Προσφωνήσεως (Διακονικά), [PDF], [PDF], 5/12/ 2022. 
[ΠΠ9] Παν. Παπαδημητρίου, Ἱερατικόν Συλλείτουργον - σύγκρισις διατάξεων, Ἱερατικῶν, καὶ σχόλια, 

[PDF], [PDF], 21/12/2022. 
[ΠΠ10] Παν. Παπαδημητρίου, Τὸ ἀθέατον τῆς Ἁγίας Τράπεζας, στὴν Κωνσταντινούπολη, στὴν Ἑλλάδα, 

καὶ ἀπό Ἀνατολή σὲ Δύση, τὴν ὥρα τῆς Ἀναφορᾶς — Τὰς θύρας, τάς θύρας· Ποιὲς θύρες; Τό Ἱερόν 
Κιβώριον, τά Καταπετάσματα-Παραπετάσματα-Βῆλα, τὸ Φράγμα τοῦ Ἱεροῦ Βήματος, τὸ Φράγμα τοῦ 
Πρεσβυτερίου (Σολέα), τὸ Σύνθρονον, [PDF], β' ἔκδ. 23/4/2024 (α' ἔκδ. 5/2/2024). Στὴν ἐργασία 
αὐτὴ ἀναλύουμε ἐκτενῶς καὶ πολλὰ ἐπιμέρους σχετικά θέματα, π.χ.: 

i. Κεφ. 5ον, Ὁ διαχωρισμὸς τῶν Φύλων στὸν Ναόν. 
ii. Κεφ. 18ον, Τὸ κλείσιμο τῆς Ὡραίας Πύλης τοῦ Ἱεροῦ (τὰ Βημόθυρα καὶ τὸ Καταπέτασμα) στὴν 

Θεία Λειτουργία στὴν Ἐκκλησία τῆς Ἑλλάδος. 
iii. Κεφ. 19ον, Τό κλείσιμο τῆς Ὡραίας Πύλης τοῦ Ἱεροῦ (τά Βημόθυρα καί τό Καταπέτασμα) στά 

Ἱερατικά τῆς Ἀποστολικῆς Διακονίας — Σύγκριση, σχόλια. 
iv. Κεφ. 77ον, 95ον, Τὸ Καταπέτασμα στὸν Ἅγιο Συμεὼν Ἀρχιεπίσκοπο Θεσσαλονίκης (+1429). 
v. κλπ. 

[ΠΠ11] Παν. Παπαδημητρίου, Ἡ ἐξέλιξη τοῦ Καταπετάσματος (Τέμπλου, Εἰκονοστασίου, Φράγματος τοῦ 
Βήματος) [Βίντεο], 30/4/2024. 

[ΠΠ12] Παν. Παπαδημητρίου, Ὅτι τό χαμηλό Τέμπλο κυρίως, καὶ ἡ ἀνοιχτή Ὡραία Πύλη, ἐμποδίζουν 
τόν πιστόν Λαόν νὰ προσευχηθεῖ, καὶ πόσο κακὸ κάνει στοὺς Ἱερεῖς, [PDF], αʹ ἔκδοσις (v.1.1), 31-
30/5/2024. 

[ΠΠ13] Παν. Παπαδημητρίου, Εὐχές τῶν Κατηχουμένων (Εὐχή διά Προσφωνήσεως, Συναπτή)· Πόσοι 
προσεύχονται παράλληλα καί ταυτόχρονα; Ἀναφορές Ἁγίου Ἰωάννου τοῦ Χρυσοστόμου, καί περί 
Προσευχῆς στήν Λειτουργία, [PDF], αʹ ἔκδοσις, 22/7/2024. 

[ΠΠ14] Παν. Παπαδημητρίου, Ὁ Διάκονος τό «Δεηθῶμεν» τό λέει πρῶτα γιά τόν Ἱερέα, καί φυσικά γιά 
τόν Λαόν — «Τό γάρ, ∆εηθῶμεν, οὐ τοῖς Ἱερεῦσι λέγεται μόνον, ἀλλά καί τοῖς εἰς τόν Λαόν 
συντελοῦσιν», Ἅγιος Ἰωάννης ὁ Χρυσόστομος, [PDF], αʹ ἔκδοσις, 22/7/2024. 

[ΠΠ15] Παν. Παπαδημητρίου, Ὁ Ζωοποιός Σταυρός τοῦ Χριστοῦ ἀνέκαθεν δέσποζε στό Ἱερόν Βῆμα, στήν 
Ἁγία Τράπεζα, καί διέλαμπε ὅταν ἦταν ἀνοιχτὴ ἡ Ὡραία Πύλη, τό Καταπέτασμα – Καί περί τοῦ 

http://analogion.gr/typikon/liturgy-articles/249-amen-amen-amen
http://analogion.gr/typikon/liturgy-articles/249-amen-amen-amen
https://www.academia.edu/44509720/
http://analogion.gr/articles/ecclesia/amhn3/Ta_tria_Amhn.pdf
http://analogion.gr/typikon/liturgy-articles/258-liturgy-ms-v480-1334
https://www.academia.edu/44561188/
http://analogion.gr/images/articles/ecclesia/V.480/V480_Liturgy1334AgiouFilotheou-201229-v2-draft.pdf
http://analogion.gr/typikon/liturgy-articles/257-liturgy-ms-v135-1386
http://analogion.gr/typikon/liturgy-articles/257-liturgy-ms-v135-1386
https://www.academia.edu/44552675/
http://analogion.gr/images/articles/ecclesia/V.135/V135_PatriarchalLiturgy-201230-v2-draft.pdf
http://analogion.gr/typikon/liturgy-articles/283-gerontes-leitourgia-mystikes-euxes
https://www.academia.edu/70988035/
http://analogion.gr/articles/ecclesia/gerontes-euxes/gerontes-k-mystikes-eyxes-220208-v1.pdf
http://analogion.gr/typikon/liturgy-articles/295-laodikeia-19-euxes
http://analogion.gr/typikon/liturgy-articles/295-laodikeia-19-euxes
https://www.academia.edu/81183009/
http://analogion.gr/articles/ecclesia/laodikeia19/laodikeia-19-220403-pub.pdf
http://analogion.gr/typikon/liturgy-articles/303-diakonos-euxh-leitourgia
https://www.academia.edu/89574434
http://analogion.gr/articles/ecclesia/diakonos-euxes30/Poiountos_tou_diakonou_thn_euxhn_221030b_published.pdf
http://analogion.gr/typikon/liturgy-articles/305-diakonos-euxh-prosfonisis
https://www.academia.edu/92610300
https://analogion.gr/articles/ecclesia/diakonos-euxh-prosfwnhsis31/EuxhDiaProsfwnhsews_221205.pdf
https://analogion.gr/typikon/liturgy-articles/306-ieratikon-sylleitourgon-sygkrisis
https://www.academia.edu/93389794
http://analogion.gr/articles/ecclesia/032_Sylleitourgon_Sygkrisis_221221.pdf
https://analogion.gr/katapetasma
https://analogion.gr/katapetasma
https://analogion.gr/katapetasma
https://analogion.gr/katapetasma
https://www.academia.edu/117951483
https://www.academia.edu/118886886
https://www.academia.edu/119141175
https://www.academia.edu/119141175
https://www.academia.edu/119891178
https://www.academia.edu/119891178
https://www.academia.edu/119183136
https://analogion.gr/typikon/liturgy-articles/326-katapetasma-evolution-video
https://analogion.gr/typikon/liturgy-articles/326-katapetasma-evolution-video
https://analogion.gr/xamhlo-templo
https://analogion.gr/xamhlo-templo
https://www.academia.edu/120298096
https://analogion.gr/typikon/liturgy-articles/338-kathxoumena
https://analogion.gr/typikon/liturgy-articles/338-kathxoumena
https://analogion.gr/typikon/liturgy-articles/338-kathxoumena
https://www.academia.edu/122254013
https://analogion.gr/typikon/liturgy-articles/339-deh0wmen-ierea-lao
https://analogion.gr/typikon/liturgy-articles/339-deh0wmen-ierea-lao
https://analogion.gr/typikon/liturgy-articles/339-deh0wmen-ierea-lao
https://www.academia.edu/122254161
https://analogion.gr/estavromenos
https://analogion.gr/estavromenos
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Συνθρόνου, καί περί τῆς Ἐγκυκλίου γιά τόν Σταυρό καί τήν θέση τοῦ Ἐσταυρωμένου Χριστοῦ στήν 
Ἐκκλησία τοῦ Μητροπολίτου Περιστερίου Γρηγορίου Παπαθωμᾶ, [PDF] αʹ ἔκδοσις, 4/11/2024. 

[ΠΠ16] Παν. Παπαδημητρίου,  Ἡ Θεολογία τοῦ Σταυροῦ μέ τόν Ἐσταυρωμένο στήν Ἁγία Τράπεζα, 
[PDF], αʹ ἔκδοσις, 6/12/2024. 

[ΠΠ17] Παν. Παπαδημητρίου, Ἡ Προτεσταντική «θεολογία» καί ἡ «θεολογία» τοῦ Μητρ. Περιστερίου 
Γρηγορίου γιά τόν Ἐσταυρωμένο, [PDF], 9/12/2024. Δημοσιεύτηκε στόν Ὀρθόδοξο Τύπο, 
20/12/2024, ἀρ. φύλλου 2523, σσ. 1, 5, μέ τίτλο: “Προτεσταντικὴ ἡ «θεολογία» τοῦ Μητρ. 
Περιστερίου”. 

[ΠΠ18] Παν. Παπαδημητρίου, Ἐπόμενοι τῶν Αἱρετικῶν, οἱ ἀφαιροῦντες τόν Ἐσταυρωμένον, [PDF], 
Ὀρθόδοξος Τύπος, 10/1/2025, ἀρ. φύλλου 2525, σσ. 1, 4. Ἀναλυτικός τίτλος ἄρθρου: «Ἐπόμενοι τῶν 
Λατίνων καί Προτεσταντῶν, οἱ ἀφαιροῦντες τόν Σταυρό καί τόν Ἐσταυρωμένο ἀπό τήν Ἁγία 
Τράπεζα». 

[ΠΠ19] Παν. Παπαδημητρίου, Οἱ διάφοροι νεωτερισμοί στήν ἀνάγνωση τοῦ Εὐαγγελίου Οὔσης ὀψίας, τῇ 
Κυριακῇ τοῦ Πάσχα ἑσπέρας (Ἀγάπη), [PDF], αʹ ἔκδοσις, 22/4/2025. 

[ΠΠ20] Παν. Παπαδημητρίου, Οἱ Λατινογενεῖς Νεωτερισμοί τοῦ Οἰκουμενισμοῦ καί τῆς Λειτουργικῆς 
Ἀναγεννήσεως στήν Θεία Λειτουργία καί Λατρεία, [PDF], 31/3/2025. Δημοσιεύτηκε στὸν Ὀρθόδοξο 
Τύπο μὲ τίτλο: «Οἱ λατινογενεῖς νεωτερισμοί εἰς τήν Θείαν Λειτουργίαν καί Λατρείαν», ἀρ. φύλλων 
2537 - 2541, 4/4/2025 - 9/5/2025. 

[ΠΠ21] Παν. Παπαδημητρίου,  Αὐθεντική Λειτουργική Παράδοση (Ἀσματικό Τυπικό, Ἀρχέγονες 
Διατάξεις) ἢ Ἀντικουαριανισμός (Antiquarianism); [PDF], 19/5/2025. Δημοσιεύτηκε στὸν Ὀρθόδοξο 
Τύπο μὲ τίτλο: «Αὐθεντική Λειτουργική Παράδοση ἢ Ἀντικουαριανισμός (Antiquarianism);», ἀρ. 
φύλλων 2544 - 2545, 30/5/2025 - 6/6/2025. 

[ΠΠ22] Παν. Παπαδημητρίου,  Ὅτι ὁ Ἱερεύς ἀνέκαθεν ἐπεύχεται, ποιεῖ τήν Ἀνάγνωση τῶν Εὐχῶν πρός 
Ἀνατολάς - Εὐχές Γονυκλισίας Πεντηκοστῆς, Μεγάλου Ἁγιασμοῦ, Θείας Λειτουργίας, Μνημοσύνου, 
κλπ. [PDF], 24/6/25. Δημοσιεύτηκε στὸν Ὀρθόδοξο Τύπο μὲ τίτλο: «Ὁ Ἱερεύς ἀνέκαθεν ἐποίει τήν 
Ἀνάγνωσιν τῶν Εὐχῶν πρός Ἀνατολάς», ἀρ. φύλλων 2549 - 2550, 4/7/2025 - 11/7/2025. 

[ΠΠ23] Παν. Παπαδημητρίου,  Σύγχρονες Λειτουργίες τοῦ Ἁγίου Ἰακώβου, [PDF], 20/10/25. 
Δημοσιεύτηκε στὸν Ὀρθόδοξο Τύπο μὲ τίτλο: «Σύγχρονοι Λειτουργίαι τοῦ Ἁγ. Ἰακώβου», ἀρ. φύλλων 
2562 - 2564, 24/10/2025 - 7/11/2025. 

[ΠΠ24] Παν. Παπαδημητρίου, Νά δεχόμαστε, νά κατηχοῦμε καί νά βαπτίζουμε τούς μεταστρεφομένους 
στήν Ὀρθόδοξη Ἐκκλησία ἤ ὄχι; [PDF], βʹ ἔκδ., 8/1/2026. Ἡ αʹ ἔκδοση, δημοσιεύτηκε στὸν Ὀρθόδοξο 
Τύπο μὲ τίτλο: «Τά προβλήματα τῶν μεταστρεφομένων εἰς τήν Ὀρθοδοξίαν», ἀρ. φύλλων 2570-2571, 
19/12/2025 – 26/12/2025. 

[ΠΠ25]  Παν. Παπαδημητρίου, Ἡ Ἀκολουθία τοῦ Μνημοσύνου πρός τήν Ἀνατολή τελεῖται [PDF], 
15/2/2026. Δημοσιεύτηκε στὸν Ὀρθόδοξο Τύπο, ἀρ. φύλλων 2582 - 2585, 20/3/2026 - 10/4/2026. 

[ΠΠ26]  Παν. Παπαδημητρίου, Τοῦ Κυρίου δεηθῶμεν, οὔτε δεήθητι οὔτε δεήθητε (Μυστικές Εὐχές), 
[PDF], γʹ ἔκδοσις, 15/5/2026 [βʹ ἔκδοσις, 28/4/2026]. 

 

  

https://analogion.gr/estavromenos
https://analogion.gr/estavromenos
https://www.academia.edu/125298629
https://analogion.gr/typikon/liturgy-articles/369-estavromenos-theology
https://www.academia.edu/126128774
https://analogion.gr/logos/theology/376-estavromenos-protestantes
https://analogion.gr/logos/theology/376-estavromenos-protestantes
https://www.academia.edu/126452047
https://orthodoxostypos.gr/%cf%80%cf%81%ce%bf%cf%84%ce%b5%cf%83%cf%84%ce%b1%ce%bd%cf%84%ce%b9%ce%ba%e1%bd%b4-%e1%bc%a1-%ce%b8%ce%b5%ce%bf%ce%bb%ce%bf%ce%b3%ce%af%ce%b1-%cf%84%ce%bf%e1%bf%a6-%ce%bc%ce%b7%cf%84%cf%81/
https://orthodoxostypos.gr/%cf%80%cf%81%ce%bf%cf%84%ce%b5%cf%83%cf%84%ce%b1%ce%bd%cf%84%ce%b9%ce%ba%e1%bd%b4-%e1%bc%a1-%ce%b8%ce%b5%ce%bf%ce%bb%ce%bf%ce%b3%ce%af%ce%b1-%cf%84%ce%bf%e1%bf%a6-%ce%bc%ce%b7%cf%84%cf%81/
https://analogion.gr/typikon/liturgy-articles/382-epomenoi-airetikwn-stavros
https://www.academia.edu/126945406
http://analogion.gr/pasxa-agaph
http://analogion.gr/pasxa-agaph
https://www.academia.edu/128941327
https://analogion.gr/modernisms
https://analogion.gr/modernisms
https://www.academia.edu/129310791
https://analogion.gr/antiquarianism
https://analogion.gr/antiquarianism
https://www.academia.edu/129861651/
https://orthodoxostypos.gr/
https://orthodoxostypos.gr/
https://analogion.gr/priest-east
https://analogion.gr/priest-east
https://analogion.gr/priest-east
https://www.academia.edu/143020324
https://orthodoxostypos.gr/
https://analogion.gr/leiturgia-ag-iakwbou
https://www.academia.edu/144876004
https://orthodoxostypos.gr/
https://analogion.gr/converts
https://analogion.gr/converts
https://www.academia.edu/145850214
https://orthodoxostypos.gr/
https://orthodoxostypos.gr/
https://analogion.gr/mnhmosunon
https://www.academia.edu/164969490
https://orthodoxostypos.gr/
https://analogion.gr/deh0wmen
https://www.academia.edu/166066135
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Our concise liturgical articles and notes [in Greek] 

(available in Ἀναλόγιον32): 

1. Παν. Παπαδημητρίου, Σταματεῖστε τούς Πειραματισμούς στήν Θεία Λατρεία, στήν Θεία 
Λειτουργία, στό Τυπικόν, αʹ ἔκδοσις, 29/5/2024. 

2. Παν. Παπαδημητρίου, Ἀπάντησις στὸν π. Δανιήλ Γ. Αεράκη, γιὰ τὸ «Οὔτε μυστικά, οὔτε ψιθυριστά, 
οὔτε... ἀνύπαρκτα», αʹ ἔκδοσις, 11/6/2024. 

3. Παν. Παπαδημητρίου, Οι Αναφορές της Θ. Λειτουργίας του Μεγάλου Βασιλείου και του Αγίου 
Ιακώβου - Μία έρευνα για την κοινή τους καταγωγή (John R. K. Fenwick, OCA 240, 1992), 
4/10/2025. 

 

Our books [in Greek] 

ΤΟ ΑΘΕΑΤΟΝ ΤΗΣ ΑΓΙΑΣ ΤΡΑΠΕΖΗΣ, ΣΤΗΝ ΚΩΝΣΤΑΝΤΙΝΟΥΠΟΛΗ, ΣΤΗΝ 
ΕΛΛΑΔΑ, ΚΑΙ ΑΠΟ ΑΝΑΤΟΛΗ ΣΕ ΔΥΣΗ, ΤΗΝ ΩΡΑ ΤΗΣ ΑΝΑΦΟΡΑΣ, Βʹ ἔκδοσις, 
23/4/2024. 

( https://analogion.gr/katapetasma ) 

ΤΥΠΙΚΟΝ ΟΡΘΡΟΥ ΕΝΟΡΙΩΝ, Αʹ ἐκδοσις, Ἄθως, 2008, ISBN 978-960-6677-37-3. 

( https://analogion.gr/typikon/toe ) 

ΤΥΠΙΚΟΝ ΕΝΟΡΙΩΝ Τόμος Αʹ – Ὄρθρος καθημερινῶν ἐὰν τύχει Ἅγιος μὴ ἑορταζόμενος, Γʹ ἔκδοσις, 
2022, ISBN 978-618-84650-4-6. 

( https://analogion.gr/typikon/enorion ) 

ΤΥΠΙΚΟΝ ΕΝΟΡΙΩΝ, Τόμος Βʹ – Ὄρθρος καθημερινῶν ἐὰν τύχει Ἅγιος ἑορταζόμενος, Βʹ ἔκδοσις, 
2022, ISBN 978-618-84650-1-5. 

( https://analogion.gr/typikon/enorion ) 

Ο ΓΕΡΩΝ ΕΥΔΟΚΙΜΟΣ ΜΟΝΑΣΤΕΡΛΗΣ, Δʹ ἔκδοσις, 2022, ISBN: 978-618-84650-2-2. 

( https://analogion.gr/gerontas-evdokimos ) 

 

 

To God be the glory for all things 

https://analogion.gr/typikon/liturgy-articles
https://analogion.gr/typikon/liturgy-articles/332-latreia-peiramatismoi
https://analogion.gr/typikon/liturgy-articles/332-latreia-peiramatismoi
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